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THE DABISTAN, 

OR 

SCHOOL OF MANNERS. 



CHAPTER II. 

The second chapter of the Dabistan describes in 
twelve sections the religious systems of the Hin- 
dus: 

Section 1. Concerning the tenets of the Budah- 
Mimdma, the followers of which are also called 
Samartikan (Smdrtis), or “ legalists,” and are ortho- 
dox Hindus. 

Sect. 2. Records some of their opinions relative 
to the creation: their Pur am ( Tarikhs ), or “ histo- 
“ ries,” treat of the same subject. 

Sect. 3. The religious ceremonies and acts of the 
Smdrtis, and their orthodoxy. 

Sect. 4. Treats of the followers of the Vedanta, 
who form the philosophers and Sufis of this sect. 

V. II. 1 
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Sect. 5. Concerning those who profess the Sank- 
hya doctrines. 

Sect. 6. Treats of the Jogis and their doctrines. 

Sect. 7. Describes the tenets of the Saktidn. 

Sect. 8. The opinions and ceremonies of the wor- 
shippers of Vishnu. 

Sect. 9. Treats of the Chdrvdkidn. 

Sect. 10. Describes the system of the Tarkikan, 
who are profound investigators and deep thinkers 
in theology. 

Sect. 11. On the tenets held by the followers of 
Budah (Buddha). 

Sect. 12. On various religious systems professed 
by the people of India. 



Section the first— concerning the orthodox Hin-* 
doo system. As inconstant fortune had torn away 
the author from the shores of Persia, and made him 
the associate of the believers in transmigration and 
those who addressed their prayers to idols and 
images and worshipped demons, therefore the tenets 
held by this most subtle class of reasoners come to 
be considered next after those of the Parsees. It is 
however necessary to premise, that among the Hin- 
dus there are many systems of religion, and innu- 
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merable creeds and ceremonies : but there is one 
principal class of this people (as will be shown in 
the tenth chapter), and its rank and dignity will be 
brought into evidence. 

Like Zardusht and the sages of antiquity, they 
have recourse to metaphorical and enigmatical 
figures of speech, as will appear evident in the 
course of this narration. Long before the present 
work, the author had from books ascertained their 
various systems, according to a plan which he now 
voluntarily abandons ; as in the year of the Hejirah 
1065 (A. D. 1655), whilst sojourning at Srikakul, 
the capital of Kalinga, ‘ certain eminent persons who 
were the author’s intimate friends, had travelled in 
that direction for the purpose of visiting their holy 
stations ; one day a conference took place, on which 
the author reviewed anew what he had before heard, 
and with the pen of accuracy drew the line of era- 
sure over all that was doubtful ; so that there was 
found a wide difference between the first and second 
work oh these points. 

Summary of the doctrines contained in the Budah 
Mimansa . 2 The whole world is not governed by 

1 The name of a country : this name is applied in thePuranas to several 
places, but it usually signifies a district on the Coromandel coast, ex- 
tending from below Cuttack to the vicinity of Madras.— D. S. 

2 f is the reading of the edition of Calcutta ; the same 

spelling of Budh , or Budah , is found when the name of the legislator, 
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ihe orders of a real Lord, and there is in truth no 
reality in his actual existence. Whatever of good or 
evil, reward or punishment, attaches to created 
beings, is entirely the result of their acts, deeds, and 
words; mortals are altogether captive in the tram- 
mels of their own works, and confined in the chains 
of their own deeds : without previous acts they are 
liable to no consequences. The sovereign, Brahma, 
the creator of all things ; the angelic Vishnu, their 
preserver ; and Mahesh, or Siva, the destroyer of exist- 
ences, attained to this exalted eminence through 
means of righteous acts and holy deeds ; nay, Brah- 
ma, through the efficacy of worship, the power of 



properly Buddha , is introduced, as in p. 175 of the same edition, and 
elsewhere. But Budah may also signify “ past, gone,” and therefore 
“ prkrt on that account D. Shea rendered the above name by Purva 
(or “ prior”) Mimansa. According to Colebrooke and Mr. Wilson, 
qk TW Mt'ma'nsa', signifies one of the philosophical systems of the 
Hindtis, or rather a two-fold system, the first part of which is the Purva 
Mimansa' , or Mt'ma'nsa', simply; the second part, the Uttara Mt- 
mansa. “ The prior Mim&nsA, founded by Jaimini, teaches the art of 
“ reasoning, with the express view of aiding in the interpretation of the 
“ Vedas. The Uttara, or “ latter,” commonly called the Vedanta, and 
“ commonly attributed to Vyasa, deduces from the Vedas a refined 
“ psychology, which goes to the denial of a material world.”— {Cole- 
brooke’s Essays .) 

But the above account of the Dabist&n is not strictly and fully in 
accordance with this definition of the first Mim&nsA, because it exhibits 
more of the Puranic than of the VedAic doctrine, not without some 
particular notions. It appeared therefore best to adhere to the reading 
of the original text.— A. T. 
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obedience, the might of his religious austerities, and 
by his good actions, created the world ; agreeably 
to the express declaration of the Vida , 1 which accord- 
ing to the belief of the Hindus is a celestial revela- 
tion, every dignity of the celestial orders is insepar- 
ably connected with meritorious works and holy 
deeds; and as the intellectual soul is of the same 
nature as the angelic essence, the possessor may, by 
the exercise of angelic qualities, become one of those 
exalted dignities, and during a lengthened but defi- 
nite period, be invested with power and glory. F or 
instance, the human spirit, which in knowledge and 
good works has attained to a degree accounted 
worthy of the rank of Brahma, is, on the termina- 
tion of the period of sovereignty assigned to the 
present Brahma, appointed to that predestined dig- 
nity : the same principle also applying to the other 
angelic degrees. 

This tenet therefore leads to the same inference 
as the opinions entertained by the distinguished 
Parsee sages, namely: that the spirits of men, on 
Ultaining complete perfection, become united to the 
heavenly bodies, and after many revolutions, the 
celestial souls are blended with the divine intelli- 
gences. According to the Mobed : 

“ The cup-bearer poured into the goblet the wine of the celestial soul, 

♦ 

1 Vdd&, the generic term for the sacred writings, or scriptures, of the 
Hind&s. See a subsequent note about the four Vedas. 
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“ And filled the nine empyreal domes with the beyerage of human 
“ spirit.’* 

THe world has neither beginning nor ending ; 
moreover all spirits are enchained in the bonds of 
their own acts and deeds ; so that the spirit of high 
rank which adopts the practices of the inferior, can- 
not attain to the sublime rank peculiarly assigned 
to exalted conduct ; and the inferior spirit, .sedu- 
lously given up to the works of those eminent in 
dignity, is enabled to obtain that glorious pre-emi- 
nence ; so that their meritorious works confer on 
them knowledge ; and the purity of their intellects, 
in proportion to their elevation, conducts them to 
high degrees and praiseworthy deeds. The domi- 
nion obtained by an animal body over the human 
soul arises from works ; as in their members, phy- 
sical structure, and senses, all men are fashioned 
after one model ; but through the cause of becoming 
or unbecoming deeds, one is a sovereign ruler, and 
another a destitute dependent. Thus, through the 
Influence of praiseworthy acts, one is^ honored and 
opulent ; and owing to a subservience to foul deeds? 
another lives degraded and indigent; the high and 
dignified agent of opulence and honor falls not into 
the depths of poverty, nor does*the wretched slave 
to acts of covetousness and avarice. ever attain the 
dignity of feonor and riches. The world is the root 
. and productive soil of works, and time is their deve- 



* 
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loper ; because, when their time comes, it brings 
the fruit, just as every season produces the flow- 
ers, sweet-scented plants, and fruits suitable to the 
period ; in like manner, the result of every act, whe- 
ther deserving of praise or censure, is made to ad- 
here to its agent, in whatever revolution that may 
be proper for it. Works are divided into two kinds : 
those which are to be performed ; the other, those 
which are to be avoided : under the first, come 
those acts, the performance of which is enjoined in 
the Vedas, or the celestial revelation, such as the es- 
tablished worship and the requisite acts of obedience 
which prevail among the Hindoos ; under the second 
head come those acts, the committing of which is for- 
bidden by the text of the celestial code ; such as shed- 
ding blood, theft, immoral practices, and other simi- 
lar acts there enumerated. The supreme Lord stands 
not in need of our adoration and obedience, nor is 
he in any want of us for the performance of the 
above-mentioned duties at our hands ; but the results 
of our acts and deeds, in reference to rewards and 
punishments, accrue and adhere to us. F or instance, 
if the invalid should adopt habitual moderation, he 
obtains that health which is the object of his wishes, 
and his existence is thereby rendered happy ; but 
should he, from a bias to reprehensible pleasures, 
the concomitants of disease, withdraw from the 
restraints of abstinence, his life becomes embittered ; 
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the physician, in either case, being totally indepen- 
dent of the patient’s welfare and sufferings. More- 
over, the world is the abode of disease, and human 
beings are the patients : if they acquit themselves in 
the most perfect manner of their prescribed duties, 
and strenuously avoiding what ought not to be done, 
they attain the state of health, the most elevated 
degree of which is liberation from this degraded 
body, and union with the ambrosial sweets of para- 
dise ; which state is called Mukti by this sect ; and 
the mode of attaining the highest degree of Mukti is 
not being immersed in the pleasures of this world, 
plucking away the heart from the gratifications of 
sense, being content with mere necessaries, abstain- 
ing from food, breaking the fast with viands not 
relished by the vile appetite, and such like : just as 
in sickness, for the sake of dissolving the morbid 
matter, it becomes necessary to fast one day, and to 
swallow bitter draughts. 

Such is the substance of the tenets professed by 
the sect entitled Budah-Mimansa, which coincide 
exactly with those of the Yezdamans, except that 
the latter admit the being of the self-existent God, 
the sole and true object of adoration ; regarding 
the acts and deeds performed in this world as the 
means of elevation and degradation in the next; 
holding the angelic dignities to be imperishable; 
and esteeming human perfection to consist in Attain- ' 
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ing to the society and service of the sublime assem- 
bly in the eourt of heaven ; whilst the followers of 
the Budah Mimansa do not admit the existence of 
the eternal and infinite Lord ; but according to them, 
the term * * Almighty ” signifies the human soul, acts, 
and deeds. They also assert, that the blessings «f 
paradise are transitory, and that the angelic dignities 
are liable to perish. However, the orthodox opi- 
nion, which is most prevalent at this time, is this : 
they admit the being of the truly-existing God, by 
whom the world subsists; but account his holy 
essence altogether exalted, and exempt from what- 
ever effects created beings. They also believe that 
human beings are confined by the yokes of their own 
works, and enchained by their deeds, in the man- 
ner before stated. 

Section the second treats of certain opinions 

ENTERTAINED BY THIS SECT CONCERNING THE CREATION : 
A SUBJECT WHICH IS ALSO DJgCUSSED IN THEIR PURANAS 

or histories. — In the second pSrt of the BhagaVfet, 

. one of tjjeir most esteemed Puranas, it is recorded 
that the Almighty Creator, in the beginning, first 
placed the mantle of existence on the bosom of Pra - 

kriti, ' of»“ nature,” and produced the fourteen Bhu- 

* . 

4 Prakriti, or trerfff Mula Prakriti, “ the root or Plastic 
^ c +• * 

“ origin of all;” termed CTVFT Pradhana , “ the chief one; the uni- 

“ versa! material cause;” identified by the cosmogony of the Puranas 
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vanas , 1 or “ worlds.’’ The first sphere is that of the 
earth, which has heen estimated by some of the 
ancients at five Kotes (50 millions) of Yojans, 2 each 
Kote being equal to one hundred Lakhs (10 millions) 
and each Jojun to one Parasang and one-third; 
above the terrestrial is the aqueous sphere ; above 
which is that of fire; beyond which is the aerial, over 
the celestial ; beyond which is the Ahankar , 3 or that 

of “ consciousness;” and higher than this is the 
Mahat-tat (Mahat-talwam ) 4 or “ essence,” which is 



with Maya, or “ illusion; and by mythologists with Bra'hmt, ii the 
" power or energy of BrahmA” (Colebrooke's Essays). 

Prakritij in philosophy, “ the passive or material cause of the world,” 
as opposed to the active or spiritual; and in mythology, a goddess 
united to the primeval male, and the genitress of the world {Wilson). 
-D. S. 

1 The quotations of our author are too general for being referred to 
particular parts or passages of the Hindti books. The above doctrine is 
contained in a great number of their treatise^. In the Vedanta sara , or 
“ Essence of the Vedanta doctrine” (p. 16, Calcutta edit.), we find men- 
tioned the fourteen MoMlP) Bhuvmnani , or “ worlds."— A. T. 

sS 7 

* fftsTT Yojana , or Jojun, <r a measure of distance ” equal to four 
Crosas, which at 8,000 cubits or 4,000 yards to the Crosa, pr Cas, will • 
be exactly nine miles : other computations make the Yojana but about 
five miles, or even no more than four miles and a half (Wilson's Diet.). 
-D. S. 

3 More properly of egotism, which is the literal sense of the term : its 

peculiar function is Abhivdana, or “ selfish conviction; a 

“ belief that in perception or meditation I am concerned ; that the ob- 
“ jectfc pf sense concern me; in short, that / am” (Colebraok’s Essays). 

-D. s/ 

4 Derived from Mahat f “ great,” JT^rT also the intellectual principle 

/ 
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equal to ten of those below it ; and Prakrit having 
enveloped it, intelligence penetrating through all 
the things before said, rises above : on earth it 
becomes knowledge ; by means of water, there is 
taste ; by means of fire, form ; by means of air, the 
touch of cold and dry ; by means of the heavens, 
there is the perception of sound ; and the organs of 
perception, are the exterior senses ; and the internal 
sense is the seat of consciousness. In the same part 
of the Bhagavat it is stated that, by nature, the hea- 
vens are the vehicle of sounds ; and consequently, 
the nature of the air gives the perception of sound 
and touch ; in all other bodies the air is spirit, and 
from it arises the energy of the senses. To the 
nature of fire belongs the perception of sound, 
touch and form ; to the nature of water, that of 
sound, touch, form, and savor ; and to the nature 
of earth, that of sound, touch, form, savor, and 
odor. 

Of the fourteen created spheres, seven rise above 
the waist of the Almighty, and the remaining seven 
correspond with the lower part of his body ; accord- 



and rfroT Tatva, “ essential nature— the real nature of the human soul, 
“ considered as one and the same with the divine spirit animating the 
“ universe;” the philosophical etymology of this word best explains its 

meaning, \at, “ that; that divine Being;” and roj Twam, “ thou:”— 
“ that very God art thou.” Tatva also means “ reality, truth, sub- 
“ stance,” opposed to what is illusory or fallacious {Wilson).— D. S. 
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ing to which enumeration the BkuAok, ' or the earth 
and terrestrial beings form “ his waist;” the Bhu- 
vanhk, 2 or the space between the earth and sun, 
“ his navel the Surlok, 3 “ his heart the Mehr- 
lok, 4 “ his breast;” the Jonlok, 5 “ his neck,” the 
Tapalok, 6 “ his forehead;” the Satyohk , 7 “ his head ;” 
the Atellok, 8 “ his navel and podex the Batellok, 9 
“ his thigh ;” the Sotollok, 10 “ his knee the Tala - 
tellok, ** “ the calf of the leg;” the Mahdtollok,' 2 “ the 



1 igjrfer Bhu’rloka . 

2 Bhuvarloka. 

3 Suraloka , “ the heaven of Indra, and residence of the 
“ celestials." 

4 Maharloka , “ a region;" said to be one Crore, or a million 
of Yojanas aboye the polar star, and to be the abode of those saints who 
survive the destruction of the world. 

5 Jana-loka , “ the region where the sons of BrahmA and 

other pious men reside." 

6 rBTsTtet Tapa-lo'ka , “ the abode of Ascetics." 

* 

7 tyTjth Satya-loka , “ the abode of Brahma and of truth. 

8 Here begin the seven divisions of the infernal regions qSte? 
Atala-loka , “ the region immediately below the earth." 

9 foirnn Yitala-lo'ka, “ the second region in descent below the 
“ earth." 

10 yrtsn Sutala-loka , “ the third region in descent," etc. 

11 cMlrfal Tala' tala-loka, the fourth region," etc. » 

12 JT^TrT^r tala-loka, “ the fifth region in descent below 

the earth," inhabited. . . 



» 



« 



Digitized by v^ooQle 



